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For tHe Gosret Heratp. 

Ms. Enrrorn,—Passing through Rose-Street 
«we time since, I was induced by curiosity to) The Rev. Doctor next enlarged on the impossi- 
yep into the assembly, who, I understood, were bility of going to Heaven by works—he certainly 

bating apon theological subjects, or the doc-| cannot by faith, without them—and by free and 
ines of the salvation of man. I listened to the | sovereign grace only is that bliss attained. If so, 


. . | 
rguments, for some twenty or thirty minutes; | methought, how could this free grace make any 
Did it come to one, and 


vol then withdrew, not over-delighted with what | distinction of persons ! 
i had heard and seen. I thought I discovered | pass by another? or was it really and traly free, 
auch zeal without knowledge, and more ardour | jor every one that thirsteth, to drink freely, 
than charity in the debate; and could not but! without money and without price ? On the ground 


the logic, or reasoning, on the point, appears to 
me conclusive and irresistible. 


wile at the suggestion of what a superior being | of reason, Which I understood was to be the ba- 
sis and standard of the discussions, | could see no 
justice nor mercy in selections and discrimina- 
tions, and rejections and exclusions, of the ob- 
jects of this free grace—to be free for one it would 
be free for ali—terms and conditions not for us 
to determine. 

Our first and great command, said the Doctor, 
was to “love God with all our heart, and our 
God loves all his chil- 
dren,” &c. Does any human being ever hate his 
child, fashioned after his own pleasure, and gov- 
erned wholly by his will ? Seldom or never. God 
hates the sin, but not the sinner ; and chastiseth 
whom he /oveth, as we do our children, without 
destroying them entirely, or punishing them eter 
nally. The works of the sinner are destroyed, 
but the man saved—even by fire. As David said,. 
“ Purge me, O Lord, from all my sins,” &e. The 
antediluvian world, said the Doctor, was for ever 
lost. Not so, thought I[—unless the end for which 
Jesus “ preached to the spirits in prison,” is frus- 
trated and vain. The good Doctor forgot him- 
self here. Sodom and Gomorrah are remembered 
in mercy. It was admitted that God was infinite- 
ly powerful, and could do many things that he 
would not, because he did not choose te—for in- 
stance, create more worlds than ours, &c. How 
lame a deduction from astronomy ! To set bounds 
to the works of Deity, by supposing his creative 
power limited to our system, the whole of which 
is but a speck in the universe! I should have 
thought the Doctor would admit the possibility 
that other planets than ours were peopled, and 
the work of creation, for all we know to the con- 
trary, progressing ad infinitum, trom eternity to 
eternity. 1 trust the Creator is not confined by 
the dictum, or doctrines, of weak and erring, but 
presumptuous man, in his works and operations, 
but can, with equal ease, and will for his own 
pleasure, whether it please sectarians or not, and 
independent of their contracted dogmas, save am 
immortal soul, or make a world! 


“ Perfect love casteth out fear,” And though £ 


id think, to see us, poor mortals, so earnestly | 
idertaking, and pretending to settle and decide, | 
pow the omnipotent Deity shall, or will, dispose | 
is creatures, the work of his hands, and sub- 
is of the sovereign will and pleasure of Him, 
1o has said, he “ will have mercy upon whom 


P( 


he will have mercy.” 
| profess not, Sir, to be an adept in Biblical 
ywledge and controversy, and certainly took 
no part or material interest in the debate of the 
evening. Attending, however, to the discussion, 
with the indifference of an impartial observer, I 
ould not but take notice of the remarks of one 
{ the speakers, whieh struck me as being very 
Joose and unguarded, and wanting that degree of 
consistency and soundness, which just criticism 
would consider indispensable. Some observa- 
ions occurred to me at the time, which the acci- 
dental meeting with one of your Numbers has 
jow prompted me to offer to your service. 
Areverend Doctor, 1 was informed, was the 
peaker; and while he was up (ten or fifteen 
minutes, ! know not which, was the rule,) I gather- 
d from him the following, which appeared to 
me somewhat extraordinary quotations, in the 
order they were delivered. He stated, and insist- 
bd, with much emphasis, that “ man, being a finite 
reature, the inhabitant of a day, an iota of time, 
ould not possibly merit eternal happiness.” Nor, 
might it be replied, by a parity of reasoning, can 
be therefore deserve eternal misery. I see no dif- 
rence. If the infinity of the Deity sinned 
gainst, makes sin against him infinite, so will it 
make the service and obedience rendered, of in- 
nile merii—and if infinite punishment can be de- 
rved by a finite creature, so then, can infinite 
lory be merited, He quoted Dr. Franklin's opin- 
on in favour of his position; and I perfectly 
sree with him in it, but could not resist the de- 
uction that seemed so naturally to follow. I 
not wrest Scriptare to any purpose ; and will 
ot presume that a forced construction may not 
put On some test, of a different tendency. But 








| neighbour as ourselves. 
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pretend to perfection in nothing, yet I feel thank- 

ful that my faith and confidence in the love of 
the Deity is so great, that Ihave no fear of the 

terrible doctrines of men, who would fain per- 

suade us that we are the property, and will be the 

captives and victims, of a malignant demon, rather 
than the works and subjects of the omnipotent 

power, and boundless love of a benevolent Deity. 

H. 
a 
To rae Eprror or tHe Gosrprt Henan. 
Sim,—I am pleased with the paper you edit ; 

and feel edified in perusing its columns. I think 
it will contribute mightily to the pulling down 

the strong holds of Satan. What can be a stronger 
hold of his, than the idea entertained by his an- 
gels (messengers or ministers,) that he is immor- 
tal, and his kingdom endless? His advocates 
greatly fear the truth. Pilate asked, “ What is 
truth?” We answer: Christ came to destroy the 
Devil, and bring his kingdom to an end. The 
apostle saith, “The Spirit speaketh expressly, 
that in the latter times some should depart from 
the faith ; giving heed to seducing spirits, and 
doctrines of Devils,” &c. What can be more de- 
cidedly the doctrine of devils, (those opposed to 
goodness,) than the tenets that go to prove that 
evil originated in eternity, where God only dwells? 
(see Isa. lvii. 15.) That it has now become eter- 
nal, and misery, its consequence, immortal—that 
the Devil has become ¢o0-partner with Jehovah in 
omniscience, omnipotence, omnipresence, and 
immortality—that Deity has borrowed properties 
of the Devil, with which he will be clothed to all 
eternity, in punishing without end, nine-tenths of 
that mass of beings which he originally formed 
for his own glory and the enjoyment of himself— 
(see Shorter Catechism)—that the kingdom of 
God will be such, that the subjects thereof will re- 
ceive an increase of glory and happiness, while 
viewing the situation, and hearing the shrieks of 
their fellow-creatures, ever burning in a gulf of 
liquid fire and brimstone ; which God prepared 
for them, and they for it, before the foundation of 
the world, (John Calvin ;) or had not wisdom 
sufficient to foresee, or power to prevent this hor- 
rid catastrophe. (Arminius.) Paul said to Timo- 
thy, “‘ Study to shew thyself approved unto God, 
a workman that needeth not to be ashamed, right- 
ly dividing the word of truth.” Let us then, to 
be approved of God, wipe away the shame of 
former generations ; yea, even of the majority of 
the present generation, by rightly dividing the 
character of God from the character of the Devil, 
as warranted in the word. Shame! Shame! to 
the nations of the earth, that sit in heathenish 
darkness, while reading the glories of Gospel de- 
clarations. Arise! Arise! Q daughter of the 
Gentiles ; put away the shame of thy pollutions, 
shake thyself from the dust of the streets of Baby- 
fon, and pat on the beautiful garments of the gos- 
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um will be no more, and thou wilt find th 
the feet of Jesus, 
mind.” 


: self aj 
‘clothed, and ia thy right 


ne 
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For tue Gosret Hrratp 

Mr. Eprtor,—tIt is usual with people, whe, 
flying from one extreme, to light on the Other 
truth moves between. The columns of the Her 
ald contain some very excellent matter - again, | 
find some ideas which do not perfectly accor 
with my view of things. I perceive that the y; 
ters for the Herald make use of much plainnes: 
of speech ; that is, expressing themselves witho, 
respect of persons, not being possessed of a ma, 
fearing ora man-pleasing spirit. I shall take the 
same liberty. But the reader may rest assure) 
that it is with much friendship for the welfare of 
all people, if not in friendship for all sentiment 
It appears to me that they who profess to hay. 
much truth, have embraced, or rather retaines 
some error in doctrine. They would be, in py § 
opinion, much better prepared to disarm the e 
tagonist of many quite formidable weapons, a) 
cause him to leave the ground, on which he has 
now some shadow of a right to stand: did they 
(the Universalists,’ entertain some different views 
of death, resurrection, and judgment. In my » 
marks at this time, I shall confine myself chief 
to the consideration of what is to be understoo: 
by death. 

Partialists commonly burl against the Unive 
salists the old Serpent’s speech to mother Eve, i 
the garden of Eden, “ Thou shalt not surely die 
Supposing, erroneously, that Universalists tell the 
same story. Did Universalists and Partialists pro. 
perly understand what is to be understood by thy 
words, “In the day thou eatest thereof, thou 
shalt surely die,” (or, dying, thou shalt die ;) tix 
former would stand on ground more firm, and 
possess a stronger arm to repulse the assaults o/ 
the enemy ; and the latter would speak the truth, 
or for everhold their peace. The Universaliss 
have, undoubtedly, the best ground to stand ov, 
the most truth on their side. But if they hai 
more truth, they would, in a greater degree, po 
sess the whole armour. Truth is progressive; 
not in its existence, but its dispensation. Ther 
is much difference of opinion ameng theologiass, 
concerning the words above quoted. Orthodoyy 
has divided death into three kinds—spiritul, 
temporal, and eternal. That these three are & 
tailed on the creature, as the effect of origin 
sin. The book defines two deaths, first and secon; 
that is, first, because second is named. “ Biee 
sed and holy is he who has part in the ir 
resurrection, on such the second death bath » 
power.” The consequence of original sin ent 
in the grave. If chastisement be due beyond 
grave, it is because of actual transgressious~ 
“ The proverb is no longer to be used in Ist. 
the fathers have eaten sour grapes, and the cbt 





pel of peace; then thy irregularities and deliri- 


dren’s teeth are set on edge,” But the eater 
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he cour grapes, his teeth are to be set on edge, 

- not eternally. In this mode of existence in- 
fants suffer pain, in consequence of the depravity 
ofthat nature, with whieh they are involuntarily 
ociated at birth; but after the resurrection the 
iniquities of the fathers are not to be visited on 
vem, nor on adults. As for efernal death, it is 
soly a fable of the ancients, a production of the 
nies introduced into Christendom through the 
fornication of the whore of Babylon. Reason for- 
pids it, the Book does not warrant it, and the 
character of God condemns it. 

The question to be determined by those whose 
consciences are not seared with the hot iron, old 
endless hell, is, whether death that came by the 
fall is temporal, or spiritual, (moral,) or both. I 
pall give it as my opinion, that both soul and body 
become contaminated by that transgression com- 
mooly called the fall. If the term death, as used 
in the Scriptures, convey no other idea than that 


was made sin for us,”-—“ that he was tempted in 
all points, as we are tempted, yet without sin.” I 
say, when these things are considered, I take the 
liberty of dissenting from that rule. 
ye the living among the dead ?” In the tomb ! in 
the grave, where dead bodies are! “He is not 
here—not in the tomb—not dead. “ Heis risen.” 
From whence ? from what? Ans. From the dead, 
from the tomb—(grave,) he is no longer a dead 
body. 
dead, but temporally dead. Both soul and body 
are temporal, while subjects of time, while mor- 
tal; which they are, and will continue to be, un- 
til immortality is seen through the gospel. If the 
body was not affected by the fall, why was Adam 
and Eve more mortified at their situation after, 
than before the fall, or transgression ? “ Dust thou 
art, and unto dust thou shalt return.” 
the curse pronounced on the body, because of 
transgression. 


“Why seek 


He was dead, but is alive: not morally 


This was 


If it was corrupt, and liable to die, 


of “ rejecting the word of God,” it is then no | anterior to the fall, it was under the curse before 


rule, no witness, to settle any point of doctrine ; 
for the Book says, “ Blessed are they who die 
in the Lord, henceforth, for they rest from their 
jabours, and their works do follow them.” If by a 
sate of sin is to be understood death, the death 
intended in the passage above, I ask how any one 
can sin in the Lord, and rest blessed? “ Lazarus 
is dead.” This unquestionably refers to the body. 
‘Dead in Christ rise first." Those whose souls 
deep in Christ Jesus. This proves death to be a 
leep of the soul: that is, the death spoken of 
here. Not the soul that had sinned in Christ, but 
the soul which had lived and believed in Christ 
had now fallen asleep in peace, waiting for the 
appearance of the chief Shepherd, our life, in his 
second advent ; (which had not then taken place ; 
nay, nor even has it yet;) and the body, the 
tabernacle of the soul, had reverted to its native 
dust, to be called forth at the resurrection morn, 
in anew and renovated form, a then fit temple 
for the abode af a soul which has ceased to be 
mortal. When this corruptible (the body,) shall 
have put on incorruption, then this mortal (the 
«ul, while inhabiting the corrupt tabernacle, lia- 
ble tosin and death, which, if immortal, it could 
not be incident to,) shall put on immortality, &c. 
‘lam he who was dead and am alive ; and be- 
hold 1 live for evermore, and have the keys of 
hell and of death,” Rev. Did Jesus ever sin? If 
Scripture language put sin and death for convert- 
ible terms, does not such an idea lead us into dif- 
ficulties inextrieable ? What death did Jesus die ? 
It was not elernal death, it was not a moral death ; 
what death was it? Ans. Temporal death. He 
bowed his head and gave up the ghost: he laid 
down his life. Do we believe that he laid down 
his moral righteousness ; or, in other words, be- 
came morally dead? which must be the case, if 
we are to be guided by the rule, that sim and 
death imply a moral departure from righteousness. 
But when we rea@, “that be who knew no sin 





it sinned, and corruption came immediately from 
the hand of God without process. 


Sin and death 
were introduced ; yea, were to be introduced in 


the world by process—the voluntary act of man ; 


that he may condemn himself, and return. “ By 

man came death; by man came the resurrection 

of the dead.” ALETHEIA, 
REMARKS. 

We have read the above attentively, and are 
obliged to confess that so considerable and prom- 
inent parts of it are obscure, that we do not un- 
derstand the writer's meaning. If, however, he 
would wish to be understood to say, that the soul 
of man is as mortal as the body, we would ask, 
whether the soul is as material as the body ? And 
when the Scripture declares, “Then shall the 
dust return tothe earth, as it was, and the spirit 
shall return unto God who gave it,” (Eccl. xii. 7.) 
are we to understand, that a mortal, material (or 
gross) spirit returns to God? The idea of sin and 
death being considered as convertible terms, &c.\is 
new to us. Sin is the cause—death the effect / 
“ The wages (or consequence, or effects,) of sin is 
death.” Cause and effect never can be made to 
mean the same thing. It would be a monstrous 
absurdity to consider them convertible terms. 

The following—“ He who knew no sin was 
made sin for us,” if read, was made a sin-offering 
for us, will be divested of its ambiguity ; not to 
say, contradiction. 

Quere. Did the “life and immortality, which 
is brought to light (made known) by the Gospel,” 
exist before the fall of man? Is a participation of 
this “ life and immortality,” &c. superior to the 
state and condition of man previous to his fall? If 
not, man loses by the fall. If it is superior, then 
man is a geiner by the fall! Consequently man, 
before the fall, was not in possession of this lifeand 
immortality, which is now brought to light by the 
Gospel ! If this position is denied, and it is affirm- 
ed that he wasio possession of it, then we sey, he 
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could never have been corrupted, if he had been 
incorruptible ! nor subject to mortality, if he had 
been immortal.” “By man came death,” not mor- 
tality, “and by man came the resurrection of the 
dead,” not immortality. 

Note,—“ For the creature was made subject to 
vanity, not willingly, (exovoa, gladly, or without 
a justifiable motive,) but by reason of him who 
hath subjected (the creature) in hope,’ Rom. viii. 
20. Godsaid, “‘ Dust thou art, and unto dust shalt 
thou return.” Man was dust before the fall. Had 
his primeval mode of existence been perpetuated, 
he would have continued dust. He was made 
liable to all that has happened, or can happen by 
the fall. Therefore, had man retained his prime- 
val state to this moment, no man would be author- 
ized, (agreeably to Rom. viii. 20. and Gen. ii. 7; 
iii. 19.) to say, that he would not fall to-mor- 
row. Itisfolly to talk of man’s continuing, time 
without end, and not returning to dust, when he 
was made expressly for the purpose, or “ made 
subject to vanily!”"* The Editor of this paper is 
glad, for one, that Adam fell! And with him, it 
is matter of joy,and not sorrow, that his “ dust will 
return to the earth as it was,” and his “ spirit to 
God who gave it.’ He is not so fond of dust, 
(dirt,) as to wish to continue in it endlessly, for 
dust is the Serpent's food ; and he wishes, and is 
sure of obtaining, a body, which will prove invul- 
nerable to the tooth of the Deceiver! Hattevsan! 

—<—>__—— 
A SENTIMENTAL SERMON 
TEXT. 
“€ Thou shalt love thy neighbour as thyself.” 
Marr. xxii. 39. 

It requires only a small stretch of the imagina- 
tion to conceive an audience, as numerous as ever 
hearkened to the voice of any son of Adam. 

In the presence of this assembly, therefore, we 
declare, “Thou shalt love thyneighbour as thyself.” 
Human distinctions are frequently unjust, and in- 
vidious. Human declarations are often equivocal 
and unmeaning. But the distinction which iden- 
tifies, and the declaration which is found in our 
text, are full of meaning, are just, and emphatical. 

A proper deference to the judgment of so large 
and respectable an assembly, in the opinion of 
some, perhaps, ought to inspire the speaker with 
politeness ; and a wish to please, entitle the ma- 
jority to supremacy in judgment. What hyper- 
bole of expression, therefore, is contained in our 
text, and its connexion? namely— This is the 
Jirst and great commandment. And the second is 
like unto it, Thou shalt love thy neighbour as thy- 
self.” Why, my hearers, this second command- 
ment is considered as the last and least in the de- 
ealogue!!! What! love your neighbour as your- 
self! And this to be imperiously binding upon 





* By vanily we are to understand, emptiness, 
boasting, inconstancy, falsehood, pride, ambition, 
Alattery. In fine —Sis, or rather, a sinful state. 
(See original, poraornr:.) 





you, more than all others, save one, and eve, 
equal to that also! Did you ever dream of such 
a requisition ? 1 appeal to you, men and brethre, 
and ask, Did you ever know aman to be so bjiy,j 
to his own interest, as to comply with a command 
of this nature? Did you ever know a man to be 
so dead to that noble, grovelling principle, whic), 
characterizes the children of this World—that 
magnanimous and disinterested love of MONEY. 
as deliberately to sacrifice his own, to advance th, 
welfare of another? In fine, Did you ever eve, 
suppose, for a moment, that a being could |» 
found, so stupid, so insensible to ambition, so dp 
ficient in human wisdom, and so excentrica|ly 
mad, as to love another as himself, and to admin. 
ister to the necessity of that other, for no reason, 
but the absurd one, that the helped needed his ; 
sistance? What an astonishing blunder woy); 
this be? Where could the deluded fool expect io 
find a recompense ? What! assist a man, merely 
because he needs assistance? Love a man for the 
only and simple reason, that he is a man, ani 
your neighbour ? 

Ransack the annals of /unacy—explore the 
musty archives of Bedlam, and find, if you can, 
one instance of such gross and unaccountable 
neglect of personal property, and the inestine- 
ble means of personal aggrandizement ! 

Look around you, and find, in observation, » 
complete refutation of such preposterous princ 
ples. What an inversion of all that is glorious 
and honourable, would a compliance with this 
command produce? How soon would the wea- 
pons of war perish? Numerous armies, which 
now engage in the glorious work of exfiing ove 
another's throats, would be disbanded, and men 
ignobly repose in peace and happiness! Thov- 
sands, who now are heroically groaning under 
the excruciating pleasures of wounds and bruises, 
would then be reduced to the terrible alternative 
of possessing health and vigour ! Millions ot or- 
phans, destitute of protection, and patriotically 
beggared, would give place to the fireside, the do: 
mestic circle, and the children of a home, and ol 
happiness. The laurel would bloom, where now 
droops the cypress ; and the rain of widows’ eyc:, 
be succeeded by a drought of misery’s tears. 

In trade, that great business of human life, what 
a stagnation would be produced! How soon 
would the impulse cease, when man no longer 
cherished the fashionable iuclination to supplant, 
defraud, and cheat his neighbour!!! The -" 
and daughters of pride, wha. now are elegan!'y 
miserable, and who bravely suffer martyrdom at 
folly’s shrine, would be divested of all theirs 
perciliousness, and compelled to enjoy the double 
pleasure, of witnessing their own, and their neigh- 
bour’s felicity ! 

But I forbear. 1 will no longer pain your feel- 
ings, by contrasting the present prosperous and 
happy state of mankind, with that which would 
inevitably follow a compliance with the com 
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cand in oww text. It is mot good to borrow trou- 


ie. “ Safficient for the day is the evil thereof.” 
(nd, although there are few appearances which 
indicate even the possibility of the occurrence of 
the scenes enumerated, and which would result 
from a universal obedience to the command in 
our téxt, its importance demands that we shoukd 
examine the danger, however small its magni- 
ade, and apply a remedy. 
« Thou shalt love thy neighbour as thyself.” My 
hearers, it would be folly to make ambiguity 
where there is none, and when it is altogether un- 
aecessary. Our text is too plain not to be easily 
derstood. ‘The important inquiry appears to 
be this, How well, or how much, does a man love 
himself? ~My hearers, 1 put the question to you, 
individually, How much do you love yourself? 
When you are hungry, do you love yourself suffi- 
ciently to procure provision, and satiate your 
hunger? When you are thirsty, do you procure 
drink? Do you clothe yourself? Do you provide 
a house to shelter yourself? Are you solicitous, 
at all times, and on all occasions, for your wel- 
ve? Will you injure yourself? Will you deprive 
ourself of any thing which you believe will ad- 
minister to your happiness? Are you afflicted 
snd distressed, do you not make use of every ef- 
vtand means in your power, to relieve your 
distresses, and remove your afflictions? You po! 

Now apply our text. “Thou shalt love thy 

righbour as thyself.’ Hence the doctrine. If a 
man loves his neighbour as himself, he will do as 
rueh, and suffer as much, for his neighbour, as for 
himself. 

When your neighbour is hungry, do you feed 
him,as you do yourself? When he is thirsty, do 
you give him drink ? When he is naked, do you 
clothe him? Sick, or in prison, do you visit him ? 
Is he houseless ? do you shelter him, as you do 
yourself? Are you solicitous at all times, and on 
all occasions, for his welfare ? as much so, as for 
yourown? Will you injure him, with as much 
compunction, as you would injure yourself ? 
Will you avoid depriving him of any thing which 
you believe will administer to his happiness? Do 
you make use of every effort, and all the means 
in your power, to relieve his distresses, and re- 
move his afllictions ? Can you answer in the af- 
frmative, andsay,I po? If you cannot, remem- 
ver, you have violated the greatest command con- 
tained in the deealogue, save one, “ Thou shalt 
love the Lord thy God,” &c. The same voice 
which proclaims, “ Thou shalt not kill,” also pro- 
claims, “Thou shalt love thy neighbour as thy- 
lf! And this, with the additional declaration, 
that this second commandment is like unto the 


t 


frst! 


Again: The man who loves his neighbour as 
himself, can never be happy, so long as his neigh- 
hour, whom he loves so much, is miserable! Be- 
lievers (and wishers too,) of endless misery for 
your neighbours, think of this / 


When some dreadful calamity threatens a 
whole community, every individual is alive to his 
own welfare, and united exertions are made to 
avert the impending evil. Are the consequences 
which would result from universal obedience to 
the command in our text, so very calamitous, 
that mankind, with one consent, refuse a com- 
pliance with its requisition ? If so, what more ef 
fectual remedy can be introduced, than that now 
in use ? Human misery triumphs, and human pre- 
rogative bids defiance to the command, “ Thou 
shalt love thy neighbour as thyself.’ The ca 
lamity can, for the present, be averted, and man- 
kind continued in a state of physical and mental 
suffering, so congenial to boasted professions, and 
long faces ! 

To continue this supposed glorious state of 
things, let clergymen profess to love their hearers 
as themselves, and prove their sincerity, by wasting 
in luxury and extravagance, their thousands, 
wrung from their hearers, many of whom struggle 
hard to gain hundreds; and, while their loving 
ministers are rioling in luxury, are eating the 
small loaf of carefulness! Let the miser continue 
to hoard his tens and hundreds of thousands, out 
of pure love and affection for his meighbour, whom 
he loves as himself; and oppression and fraud, 
those evidences of affection for the persecuted, 
prevail—let that disposition be cherished, which 
induces a man to measure his own enjoyments by 
his neighbours, and, in the contrast, estimates his 
felicity, by the superabundance of another's suf- 
ferings ! 

Let the character, decrees, and purposes, of God 
be misrepresented ; and, in addition to physica! 
sufferings, mental misery be generated in pious 
fraud, and millions be consigned to endless burn 
ings, by judges, who, if they had their deserts, ac- 
cording to their own principles, would accompany 
their vietims to perdition ! In fine—Let the phar- 
isaie sentiment, “ Stand by, for J am holier than 
thou,” continue to influence mankind, and the 
command, second to none, but like unto the 
“ first great commandment, Thou shalt love thy 
neighbour as thyself,” will be violated, and hypo- 
critical pretences bound the professions of man- 
kind, and insincerity and suffering, riot in the 
stead of honesty and happiness. 

Conclusion. The religion of Jesus is alone con- 
sistent with reason ; and is the only road to hap- 
piness. By this we are taught the folly and ab- 
surdity of human judgment, and human preten- 
sions. The command, “Thou shalt love thy 
neighbour as thyself,” is like unto the first and 
great commandment! Therefore, let no man who 
is guilty of alyiolation of this command, presume 
to exalt himself above his neighbeur, in point of 
rectitude in the sight of God, for he is guilty of a 
breach, if not of the greatest command given by 
God, of one which “‘is like unto it!” For “He 
that offends in one point, is guilty of all.” There- 





fore, let all ihe race of Adam remember, that their 
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proper place, at present, isin the dust ; not in the 
judgment-seat ! and that ifthey, according to their 
own admissions, had their deserts, they would 
lay asi@e their assumed authority, as judges, and 
with closed mouths, and profound humility, si- 
lently take their proper place at the bar, in the 
character of criminals!!! Amen 
—<==_— 
COMMUNICATED 
Priestly, on Infidelity. 

« The intelligent Christian will see a valuable 
purpose answered by the present prevalence of 
Infidelity. It is a striking fulfilment of the pro- 
phecies of our Saviour, who, though he foretold 
that his church should never fail, likewise inti- 
mated that, at his second coming, he stould not 
find much faith (or a general belief and expecta- 
tion of his coming) in the earth. It is likewise a 
confirmation of what the apostles have written 
concerning the apostacy of the latter days. In 
the mean time, the prevalence of infidelity is the 
most efficacious means of purifying our religion 
from the abuses and corruptions which at present 
cebase it; and, especially, of overturning the 
civil establishments of Christianity in all Chris- 
tian countries, whereby the kingdom of Christ 
has been made a kingdom of this world, having 
been made subservient to the corrupt policy of 
men, and in every respect the reverse of what it 
originally was: 

“Thus are unbelievers employed by Divine Pro- 
vidence to reform the Christian church. They 
will do it far more effectually than any of its 
friends would have done ; and this will pave the 
way for its universal prevalence hereafter. Thus 
the corruptions and abuses of Christianity pro- 
duce infidelity, and this infidelity is the means, in 
the wise order of Providence, of the complete 
eure of those corruptions and abuses, with only 
atemporary and partial injury to that religion, of 
which they are so great an incumbrance.” 

a 
4 SHORT SERMON. 
TEXT. 
“ The love of money is the root of all evil.” 

There are principles laid down in the Serip- 
tures, which are as infallible as rules in theology 
or ethics, as any rule can be in mathematics. For 
instance, “ Ye cannot serve God and mammon.” 
Again ; “ No man can serve two masters.” From 
which, we think, the inference is irresistible, that 
no man can love money, and love God at the 
same time. 

The figure introduced in the text, is one which 
is obvious to the meanest capacity. Eyery person 
is familiar with the vegetable kin , and suffi- 
ciently acquainted with plants, to know that, 
whether the shrub or the majestic oak is included, 
the foot and its branches constitute the whole. 
Men are required to “love God with all their 
heart,” &c. “and their neighbour as themselves.” 
And this is enforced by the declaration, that “ on 
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these two commandments hang all the law. 
the prophets!” Now it is obvious, that no bs 
can be said to love God, or his neighbour, oe 
he loves and prizes his money to that eb 
that he will violate God’s commands to retain it 
jand injure his neighbour to obtain it. Instances 
have occurred of misers, who have loved tip; 
money quite as much, and sometimes mor, th», 
themselves, their God, or their neighbour. Man 
kind, generally, however, love themselres we 
and their money holds the next place in their ai», 
tions! A man parts with his possessions rely, 
tantly, or with indifference, according to the yajy. 
he places upon them. In trade, a man is pleased 
to part with an article when he receives jp 
change one, in his estimation, of greater yaly. 
consequently, he loves that most, which be by. 
lieves to be best : whether it is best, or not, is a! 
together another question. 

The motives to action in men are unquestion: 
bly various. But, however it may be admits 
that men are exposed to numerous imposition: 
from others, which will at the same time form, o 
constitute, their motives to action, one thing js 
certain, that the man who does his duty can hare 
but one motive under all circumstances, namely 
The love of God and his neighbour ! If this js the 
ruling principle in his breast, the most prominen: 
and important decisions of his mind, deliberasely 
formed, must be in conformity to the Divise 
rule, or he goes astray in error. The Scripture 
declares, “ The heart is deceitful above «| 
things, and desperately wicked ;” and adds, “Who 
can know it?” It is presumed no man knows 
fully the deceitfulness and wickedness of his own 
heart ; consequently, he is led astray before he 
is aware of the danger. It is only when the mind 
is roused, and the faculties are in operation. that 
the man is under advantages to see things as they 
are. 

Suppose a case. A man is possessed of one 
hundred thousand dollars ; he sees many unbap- 
py from went; and a few, in particular, wit 
whose persous and circumstances he is particv- 
larly acquainted. He has some desire to relieve 
them ; but, valuing his money more than heir 
welfare, he had rather see them suffer, than por! 
with his beloved money. It is a fair presumption 
that a case of this kind never occurred, but the 
rich man, had he been gifted with sufficient pr- 
science to see the way in which his money was 
finally disposed of, and left his possession, but he 
would, if not cheerfully, at least, willingly parted 
with some considerable sums to relieve his neigh 
bours. 

It is generally admitted, that if there is any 
one character which is inexpressibly abominable, 
it is him, who can look upon misery and suffering 
without a desire to relieve it. New all the mighty 
difference lies in this one consideration, that the 
man who witnesses the suffering, and has the 





power to relieve it, and does not, but express 
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s desire, gives am evidence of his humanity. But 
be man who has the power, and has ne desire to 
-elieve the sufferer, gives evidence of his brutality. 
Now it does not require the application of many 
ogical rules to decide in this case. The man 
who bas the means, but is not operated upon, nor 
aduced by his feelings of pity, or sympathy, for 
the sufferer to relieve his wants, is not so barba- 
ae nor detestable, as the man who has the 
aeans, and is also ina measure influenced by pity 
and humane feelings to assist the sufferer, and 
with a hellish cruelty stifles his emotions as they 
vive in bis bosom, and actually turns his back 
spon a man whom he professes to love ; and this, 
when he has the means to relieve him. It would 
certainly redound to a man’s credit to be proved, 
ynder such circumstances, to have no more feel- 
ing than a mill-stone ! 

Common sense teaches, that if a man loves his 
money, aud loves nothing else, he is consistent, 
when he sees his neighbour suffer and experiences 
no other sensation than he would in seeing a 
creen withe move upon the fire. Why should he 
be distressed on account of the sufferings of a per- 
con in whose welfare he feels no more interest 

an he feels in an oak, which he sees uprooted 
wy the whirlwind? A man of this description has 
ss much feeling as any man. Let the object of 
pis affection, his beloved money, be in trouble 





and danger, and his emotion would amount to 
agony ! "Nothing can be plainer. “Where your 
treasure is, there will your heart be also!” Ali that 
is necessary, is, for men to place their affections 
on proper objects. When a man loves his neigh- 
bour better than he loves his money, be will part 
with his money to assist the object of his affec- 
tion; and when a man loves his money better 
than his neighbour, he wiil sacrifice, or part with 
his neighbour, rather than with his money! 

The ROOT is easily analyzed; and the branches 
can be certainly traced, when once you have 
found the root. It is an infallible clue, and will 
never mislead any one. 

The question naturally presents itself, Which is 
best deserving of love—money or men? We think 
this can be answered by the inquiry, Which is 
most valuable—men or money? The Scripture 
informs us, that God loved men; but it nowhere 
informs us that God ever loved money! God com- 
mands us to love (men,) our neighbours as our- 
selves; but God never commanded us to love 
money as ourselves! It would appear, that if the 
love of God and our neighbour is the root of all 
good, that the branches which spring from this 
root, must all be good. On the other hand, if 
“the love of money is the root of all evil,” then 
the branches which spring from this root, must all 
be evil likewise.” 

Now, we think, nothing can be plainer than 
this, that mo man would love money, if he believ- 

ed the consequences would be evil to him ; and 
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neighbour, if he believed it would eventuate in 
his happiness. But the great diiliculty is, to in- 
duce mankind to believe this. They profess to 
believe the Bible! They would be infidels if they 
did not. But they cannot reconcile the com- 
mands and requisitions of the Book, and reduce 
them to practice 

What shall be done in this case? It is hard to 
tell people that they love money better than they 
love their God, or their neighbour! Is there no 
middle ground, on which they can be placed, 
and save them from this dilemma ? 
case. Your neighbour is in distress: you are 
made acquainted with the circumsiances of his 
case. You have the means to assist him, and feel 
something like a desire to do it, but then to part 
with the money, there’s the rub. 'Tisa hard case, 
to be sure. What can be done? Money, that is, 
the lore of it, is the root of all evil. And I must 
love my neighbaur, &c.—I cannot love both most, 
that is out of the question. True: I do not know 
how you will make out. By the way, what a 
pity it is, that the passage does not read, “ The 
love of your neighbour is the root of all evil ,” 
and “thou shalt love thy money as thyself?” This, 
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|now, Would help you out of this troublesome af- 


fair at once! Ah, well, but it does not read so. 
True: how can you get along? Weil, there is a 
loophole through which I can safely creep. 1 
will prove that my neighbour is not so good as 
my money ; that my neighbour does not deserve 
my love, nor my money neither. This will an- 
swer very well; and then you may pray, “ Fath- 
er, forgive us our debts as we forgive our debtors!” 
— 
COMMUNICATED. 
THE KIND WIFE. , 

A married lady was called effectually by di- 
vine grace, and became an exemplary Christian ; 
but her husband was a lover of sin. When spend- 
ing an evening, as usual, with his jovial com- 
panions at a tavern, the conversation happened to 
turn on ‘the excellencies and faults of their wives. 
The husband just mentioned, gave the highest 
encomiums to his wife, saying that she was ex- 
cellent, only she was a—Methodist. ‘“ Notwith- 
standing which, (says he,) such is the command 
of her temper, that were I to take you, gentle- 
men, home with me at midnight, and order her to 
rise and get a supper for you, she would be all 
submission and cheerfulness.” The company 
looking upon this merely as a brag, dared him to 
make the experiment by a considerable wager. 
The bargain was made, and about midnight the 
company adjourned as proposed. Being admit- 
ted, “‘ Where is your mistfess ?” said the husband 
to the maid-servant, who sat up for him, “ She 
is gone to bed, Sir.” ‘ Call her up,” said he: 
“Tell her L have brought some friends home 
with me, and desire she would get up and pre- 
pare them a supper” The good woman obeyed 





20 mag would refrain ftom loving God and his 





the unreasonable summons ; dressed, came down, 
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and received the company with perfect civility ;; to all men,” ever reached my heart from hi. ling 
told them she happened to have some chickens/His pharisaic and malignant denunciation, 9, 
ready for the spit, and supper was accordingly] bulls, (excuse language adapted to the subir, 
served up, when she performed the honours of| were not confined to any one sect Universalis 
the table with as much cheerfulness as if she had | are not the only objects of his philippies. Jy y), 
expected company at a proper season. of the last sermons { heard him preach, after a yj.. 

After supper, the guests could not refrain from play of great self-righteousness, and the exclusiy, 
expressing their astonishment; one of them, in| holiness and privileges of the elect, he concluded 
particular, more sober than the rest, thus address-| his vehement proscription of all heretics, by pr 
ed himself to the lady : Madam, said he, your ci-| claiming maledictions, or the thunders of Sip,; 
vility fills as with surprise. Our unseasonable | upon all infidels and modern schismaties, eme- 
visit is in consequence of a wager, which we | cially “ the disciples of Boston diviniiy, from M, 
As you are a very religious | RAY down to Cuansinc.” VERITAS 
cr 





have certainly lost. 
person, and cannot approve of our conduct, give 
me leave to ask, what can possibly induce you to “ Vengeance is Mine.” 

behave with so much kindness toward us? Sir,| A certain clergyman, who, from his recen; 44. 
replied she, when I married, my husband and my -| vantages, ought to know better, very lately 
self were both in a carnal state. It has pleased |clared, in conversation about bis friends thet 
God to call me out of that dangerous condition ; | versalists, “ That they ought to be punished!” \. 
my husband continues in it. I tremble for his; teil him, that God is judge of all. If, as he « 
future state. Were he to die as he is, he must be |“ Universalists ought to be punished,” God yj 
miserable for ever; I think it therefore my duty; punish them. Therefore, our clerical welli;s, 
to make his present condition as comfortable as| may give himself no farther trouble on this head 
Quere. What would become of us, poor Up 





possible. 
This wise and faithful reply affected the whole | versalists, if these men, who talk so much aboy: 

company. It left an impression of great use on| having “the Lore of God shed abroad in jj, 

the husband's mind. Do you think, my dear, said | hearts,” had the one thousandth part of God 


I thank | power in their hands ? 
a 


he, that I shall Le eternally miserable ? 

you for the warning: by the grace of God I will} 

change my conduct. From that time he became QUERE. 

a different man, a sincere Christian, and conse-| Paul says, (Col. i. 13.) “Who hath deliver 

quently, a good husband. us from the power of darkness, and hath (in the 

REMARKS, past tense,) translated us into the kingdom of hi; 

*.* Reader, Supposing God should be as kind| dear Son." Modern pretenders to orthodoxy say, 

as the woman, and make the man’s fulwre “ con-| that the Kingdom of the Son of God has not 

dition as comfortable as possible,” who would| come, and will not commence until the day oj 

make the man endlessly miserable ? An apostle | judgment, which they say will not take place un 

says, that God is “able to do exceeding abun-| til the end of this material world. Reader, who 

dantly above all that we can ask or think.” Did}shall be believed? Paul, who was inspired by 

the woman do éaceeding abundantly more for her} God ? or, men who are inspired by Calvin, Hop- 

husband than he could’as® or think? We think| kins, and Arminius ? 

not! And if it is admitted she did, then, (strange ee 

to relate,) God will do as much as she has done! ERRATA. 

Reader, depend upon it, God has more love for} An accident happened (to the Form,) when ovr 

mankind, than any woman that ever existed. last Number went to press, by which the impres- 


‘ For the mother may forget,” &c, but, God says, ~~ of ens — an of the 
4 : ; 4 oat opies. Namely——-——___ oint, if you 
-> L will never leave nor forsake thee ! can, to the limitation' We have adduced, a 
———— merely a “ thus saith the Lord,” but a “ By my- 
To tae Eprror’ or tHe Gospst HERacp. self have I sworn, saith the Lord.” Is not this “ sui- 
Isee the name of the Rev. Dr. Cumming in — een every cavil?” Itis, if Mr. ¢ 

, can ieved. 
your last Number. [I ama great admirer of the) “so eond— Mr C. declares, “ These promises do 


elegant address and sterling abilities of that pulpit 

orator. He has often delighted my ears with his x8 = ' ra 
preachiag: I do not know « clergyman in the] pAtComrsntton ermredty Mal, oxpaci 
State, whose eloquence is more pleasing and fin- - eg a epee ee sane pel te Printing Occ, Be 
ished than his. But While my head was amused] © NB. Su iptions for this Paper are received at No 454 Pes:l 
by his elocution, my Aeart always found some- | Sireet. The J nck em + ea H. bound vr otherwise, ws) 
thing abhorrent ip his manner and doctrines. Im | geese ee 
the midst of the most polished discourse, I could EDITED BY HENRY FITZ. 

almost always perceive some spice of the gall of| posrisuep EVERY SATURD PER ANS. 
bitterness, and the wormwood of bigotry and in- 7 PAYABLE IN as. = 


tolerance. No charity, no love, no “ good will BOLMOBE, PRINTER, 70 BOWERY, N. ¥- 








